Scribes in Ancient Israel and Judah
Although we know very little concerning the training of scribes in ancient Israel or Judah,10 we can extrapolate, from the comparative data given above, that Israelite or Judahite scribes who reached this second level of training would likewise specialize in the religious/cultural traditions of their society, as well as receiving advanced training in foreign languages and diplomacy.11 We do know that professional scribes were active in ancient Israel and Judah from both epigraphic evidence and biblical references.12 The biblical references to "scribe" point to the royal court and the Temple as the primary loci for scribal activity. The word ‫סופר‬ occurs numerous times in the Hebrew Bible, usually describing a particular person as an officer in the royal court and/or the Temple, which were closely allied in this period. 13 The destruction of the monarchy in 586 BCE by the Babylonians and the shift of governmental authority to the Babylonian and later Persian overlords led to a separation of scribal activity in post-exilic Judah into different spheres.14 10 Note the subtitle on James L. Crenshaw Scribes were employed, of course, in the Persian and later Greek administrations; our evidence for this appears in bullae and other epigraphic evidence.15 These scribes served the interests of the foreign overlords. "Shimshai the scribe," one of the "officials" who wrote against Zerubbabel and Joshua in Ezra 4, is an example of a government scribe.
A second sphere of scribal activity in post-exilic Judah was religious, being particularly associated with the Torah, the priests and the Levites, and the Temple. In fact, it is to the scholar scribes of post-exilic Judah that we owe the legacy of Jewish religious literature that has come down to us from the Second Temple period. The most important figure in this regard is Ezra, who, although historically obscure, gives us an idealized portrait of the scribe as Torah scholar. Ezra is introduced as a ‫משה‬ ‫בתורת‬ ‫מחיר‬ ‫,ספר‬ a "scribe skilled in the law of Moses," as well as a priest (Ez 7:1-6), and his role as a scribe is emphasized in 7:11, 12, 21, 25 as well as Neh 8:1, 4, 9, 13.16 In Nehemiah 8 Ezra is supported by the Levites, who "caused the people to understand ‫)מבינים(‬ the law" (8:7, 10), "interpreting" ‫)מפרש(‬ it (8:8). The Chronicler also seems to identify the Levites in particular with scribal functions; twice in Chronicles Levites are given the title "scribe" (1 Chron 24:6; 2 Chron 34:13), and Levites are credited with the particular scribal function of offering Torah instruction.17 Aramaic Levi also credits the Levites with scribal functions; Levi and his sons are to teach reading and writing (T. Not all Second Temple period scribes were priests or Levites, since the scribal profession was open to any with proper training. In 1 Macc 5:42 army officers are called τοὺς γραμματεῖς,20 and Eleazar is described in 2 Macc 6:18 as a "foremost scribe." Sir 38:34-35:11 gives the most extended description of the Jewish scribe or sage in the Hellenistic period, with no mention of any relation to priests or Levites. Ben Sira opens his encomium by emphasizing that the scribe's main duty is the study of the Torah, prophecies, and the "wisdom of the ancients." He emphasizes the religious dimension of the scribe's accomplishments: "The Lord will direct his counsel and knowledge, as he meditates on his mysteries" (39:7).
To summarize, scribes in the ancient Near East were key tradents for the religious literature of their cultures, and were part of the literate elites of their societies. In Israel in particular scribes were associated with the Temple, the priesthood, and the Levites, especially after the disappearance of the royal court in the post-exilic period.
Libraries in the Ancient Near East21
Two types of libraries seem to have existed in ancient Mesopotamia: a large, at least somewhat organized state-sponsored collection, often housed in or near a royal palace or temple, and smaller private collections found in private 20 Schams, Jewish Scribes, 114, suggests this is a translation of ‫שוטרים‬ rather than ‫.סופרים‬ 21 Since the beginnings of excavations in Mesopotamia in the 19th century, scholars have tended to draw a hard and fast line between an archive, which comprises administrative documents of a legal, political, or historical nature put into long-term storage, and a library, which includes literary, historical, religious, and scientific documents for the purpose of study. haps intact, presents a good picture of a large palace/temple library from the ancient Near East.
The other type of library found in Mesopotamia is the small private library found in homes.30 These small collections contained both documentary texts belonging to the family and literary texts of particular interest to the collector. To give just one example, excavations in Uruk uncovered a house occupied in the 5th-4th centuries BCE by two families of scribes.31 The family of Sangû Ninurta specialized in exorcism, and their "library" contained incantations, medical texts, hymns, and myths. The family of Iqisa, also an exorcist, likewise included the same variety of texts. These smaller collections, owned by professional scribes, document the working interests of scribes in the ancient Near East.
Libraries in Egypt
Given the ephemeral nature of the main writing material used in ancient Egypt, papyrus, we have much less evidence for ancient Egyptian libraries than we do for Mesopotamia. Most of our knowledge comes from tomb paintings and inscriptions, statuary and stele, and ostraca. However, we can reconstruct the institutions in which the scholar scribes of ancient Egypt worked.
The existence of a vast state bureaucracy throughout the entire recorded history of ancient Egypt led to a much sharper distinction between archives and libraries than we found in Mesopotamia.32 The state archives were repositories of the documents recording the business of the state administrative machinery.
Egyptian literary texts, by contrast, were the concern of the scholar scribes working in the "House of Life." This institution, usually located near a temple, formed the intellectual center of Egyptian life.33 The written works produced in the "House of Life" were stored in a "House of Books," the library of a temple. Throughout the ancient Near East we have evidence both for large, statesupported libraries (e.g. Asshurbanipal's), and smaller libraries associated with institutions like temples (the Sippar temple, the Edfu temple) and individual families (the Sangû Ninurta family in Uruk). These libraries serve as good comparables for our evidence from post-exilic Judah, including the largest corpus we have, the Qumran scrolls.
A Temple Library in Jerusalem?
Although we have no concrete material evidence for the Temple of the postexilic period and its compound, there is some written evidence in later literature for the presence of a library and/or archive in the Temple in Jerusalem. A nonJewish document preserved by Josephus, the Seleucid Charter (Ant. 12.138-144), indicates that scribes worked in the Jerusalem Temple in the early second century BCE. In the charter, Antiochus III, recent conqueror of what had been Ptolemaic Judea, relieves the priests, the scribes of the temple (ὁι γραμματεις τοῦ ἱερου) and the singers from paying taxes. 2 Macc 2:13-15 claims that Nehemiah founded a library in the Jerusalem Temple, which was restocked by Judas Maccabaeus after the Antiochean crisis. While we have no evidence that Nehemiah founded a library, 2 Maccabees does inform us that there was a library in the Jerusalem temple, associated with the Hasmonean dynasty.
Josephus is also a personal witness to the temple library, relating in Antiquities the deposit of sacred texts in the Temple (5.51; 10.57-58) and in Jewish War the theft of Torah scrolls from the Temple in 70 to be part of Vespasian's triumph in Rome (7.150, 162). He also claims to have sacred books from Jerusalem as a gift from Titus (Vita 75). Josephus also discusses archives (τῶν ἀρχείων) in which the genealogies of the priests were scrupulously kept (C. Ap. 1.30-35). These archives were destroyed by fire in 67 and 70 ( J.W. 2.17.6; 6.6.3). Finally, he mentions the keeping of records (τὰς ἀναγραφὰς) assigned to the chief priests and prophets (C. Ap. 1.28-29). Thus, it is safe to say that there was a library and archive in the Temple in Jerusalem, overseen by the priests, and staffed by scribes, at least some of whom were most likely also priests and Levites. This library housed sacred scrolls, definitely Torah scrolls but undoubtedly also the other books that became part of the later Jewish canon, as well as archival material. We cannot be certain what other types of literature may have been stored in the Temple library (i.e. books of the later Apocrypha, or other Jewish literary works). The library may have been located in the outbuildings of the Temple compound, where Josephus says that treasuries were located ( J.W. 6.277).
The Qumran Scrolls and Other Judean Desert Text Corpora
The Qumran scrolls and the other Judean Desert text corpora present us with primary evidence for collections of written texts in the late Second Temple period. A comparison of these corpora demonstrates how dissimilar the Qumran scrolls are from the other Judean collections, which are private and primarily documentary. The Qumran collection, on the other hand, more closely resembles the temple collections of Sippar and Edfu, and reflects the kind of scholarly scribal interests found there and in the private libraries in Uruk. What follows is a quick survey of the other Judean Desert text corpora, before we turn to the Qumran collection.
Wadi Daliyeh
The Wadi Daliyeh papyri were discovered in a cave north of Jericho in 1962. The cave served as a refuge for Samarian families fleeing the Macedonian army after their rebellion against the conquest of Alexander the Great in 332 BCE. The cave yielded fragmentary papyri, seals, and coins.35 Twenty-seven separate documents have been published, along with fifteen groups of miscellaneous fragments.36 All of the papyri are legal documents, drafted in Samaria in the mid-fourth century BCE. They include deeds of slave sales, other deeds of conveyance, and loan settlements. They are written in "Official Aramaic," the standard language of the Persian Empire. There are no literary texts among the Wadi Daliyeh papyri. Wadi Murabba ʿat The caves of the Wadi Murabba ʿat, situated eleven miles south of Qumran and 15.5 miles southeast of Jerusalem, were first discovered by Bedouin in 1952.37 They served as refugee caves in both the Great Jewish Revolt against Rome (66-73 CE) and the Bar Kokhba revolt (132-35 CE). Over 150 manuscripts were discovered in the caves, although many are unclassified. The texts, all of which date to the first and second centuries CE, are both leather and papyri, and written in Hebrew, Aramaic and Greek. Religious texts were discovered there, including copies of Deuteronomy, the Minor Prophets and a scroll containing parts of Genesis, Exodus and Numbers, which may have been an entire Torah when whole. In addition, there were phylacteries, a mezuzah, and a prayer. These religious texts were the personal property of those who found refuge in the caves. The vast majority of texts, however, are fiscal and administrative documents written on papyri in Aramaic and Greek, including another cache of Bar Kokhba letters.
Naḥal Ḥever The caves of Naḥal Ḥever, located south of Wadi Murabba ʿat and north of Masada, were first explored in 1953 by Yohanan Aharoni. The caves served as hiding places for refugees fleeing the Romans during the Bar Kokhba revolt. Written materials were found in two caves, the Cave of Letters (Cave 5/6) and the Cave of Horrors (Cave 8). In addition, groups of unprovenanced fragments sold to the Palestine Archaeological Museum by the Bedouin (who claimed they came from Wadi Seiyal) are thought to come from Naḥal Ḥever.38 Over 70 texts were found in controlled excavations, while over 50 are unprovenanced. The Cave of Letters yielded two, possibly three scriptural texts, a manuscript of Numbers, one of Deuteronomy and one of Psalms. There was also a phylactery and a hymn text. All the other manuscripts are documentary texts from the last decade of the first century CE through the year 135 CE, in Hebrew, Aramaic, Nabatean and Greek. They include the Bar Kokhba letters and the personal archives of Babatha and Salome Komaïse. The Jewish Masada scrolls are all religious texts, written in Hebrew, with the exception of one Greek letter written on papyrus,41 and were likely brought from Jerusalem by the rebels and used in the temporary synagogue they constructed in the fortress.42 They include one manuscript of Genesis, two manuscripts of Leviticus, one of Deuteronomy, two of Psalms and one of Ezekiel, as well as one apocryphal Genesis work, a copy of Ben Sira, a Joshua Apocryphon, a copy of Songs of the Sabbath Sacrifice, a work similar to Jubilees and a liturgical composition that has been identified as Samaritan.43 What is striking about the Masada collection is the much higher proportion of literary/religious texts to documentary texts than in the other three collections.
Thus far, the collections from Wadi Daliyeh, Wadi Murabbaʿat and Naḥal Ḥever, all of which served as refugee caves in times of conflict, contained primarily or even exclusively documentary texts. The few literary texts discovered seem to have been the personal property of a refugee(s). The Masada corpus is different; although the scrolls found there were the property of the rebels who fled there from Jerusalem, religious texts dominate. They were likely used by the rebels and their families for study and worship. They even built a synagogue for that purpose.
Qumran The profile of the Qumran scrolls is strikingly different from the manuscripts of Wadi Daliyeh, Naḥal Ḥever, and Wadi Murabbaʿat, and similar, although much larger, to that of Masada. The Qumran scrolls are clearly a collection of a Jewish religious group.44 Further, literary/religious texts dominate, while there are very, very few documentary/administrative texts. This profile should immediately raise the question of the purpose of the collection. It is not at all similar to the collection of Wadi Daliyeh, personal documents belonging to refugees from Samaria in the 4th century BCE, or the collections of Naḥal Ḥever and Wadi Murabbaʿat, which, as we have seen, belonged to groups of refugees fleeing from the Roman armies in the First or Second Jewish Revolt, taking their personal papers with them. However, it has been argued, most strenuously by Norman Golb, that the scrolls did belong to refugees, who brought them from Jerusalem, perhaps from the Temple, prior to the siege of Jerusalem in the first Jewish revolt in order to safeguard them from destruction.45 However, the profile of the Qumran collection also argues against that conclusion. It is not a general Jewish religious collection as might be expected from a Jerusalem library, but the collection of a specific Jewish group, as will be demonstrated below.
The Qumran Collection as a Library

A Deliberate Collection
Let us begin by sketching the broadest strokes that hold the Qumran scrolls together and make them a deliberate collection. Second, the Qumran collection is chronologically coherent. The earliest manuscript dates paleographically to the mid-third century BCE. Clusters of manuscript dates then slowly increase, reaching a peak in the first century BCE; the curve then dips and flattens in the first century CE, to end abruptly in the last quarter of the first century CE.48 In addition, the very few historical names in the scrolls come from the first century BCE.49
The collection is geographically coherent as well. This is a Palestinian collection. Although there was a small selection of Greek texts found in Caves 4 and 7, none of them is a work that definitely was written in Greek, such as the Wisdom of Solomon or Philo. Rather, there are Greek translations of books that originated in Israel or Judah: Exodus, Leviticus, Numbers, and Deuteronomy, as well as a copy of the Epistle of Jeremiah, whose provenance is uncertain. The overwhelming majority of the manuscripts from Qumran were composed and/ or circulated in Second Temple Palestine. The evidence as presented thus far shows that the Qumran scrolls are a collection, but so far only a general Jewish collection of religious texts from late Second Temple period Palestine.
Let us move from the general to the specific. The Qumran collection is also thematically coherent. The collection contains, first of all, the classical literature of Judaism, the core of its scripture. Manuscripts of the Torah predominate, followed by Isaiah and Psalms. Another major group of texts is labeled non-or pre-sectarian, for lack of a better term (other terms in use are apocryphal or pseudepigraphical). Some of these texts, such as the Ben Sira or Tobit, would have been of general interest to all Jews in this period. Some, however, Material Evidence This collection is also tied together through material evidence. There is plenty of archaeological evidence to tie the ruins of the buildings at Khirbet Qumran with the eleven caves, summarized here.52 The following facts argue for a connection between the caves and Khirbet Qumran: 1. The caves in the marl terrace (Caves 4, 5, 7-10) fall within the parameters of the Qumran archaeological site; they were deliberately constructed as residential caves, and they are connected to the Qumran buildings by paths and staircases, which were cut into the terraces to provide access to these caves. Caves 7-9 were dug into the actual terrace on which the buildings sit; it is impossible to access those caves without walking through the site. 2. There are also paths leading from Qumran to the natural caves in the limestone cliffs (Caves 1-3, 6 and 11). 3. An identical pottery repertoire, from the same time period, was found in the limestone 50 caves, the marl caves, and the buildings. The ubiquity of the hole-mouthed cylindrical storage jars (aka "scroll jars") in all three locations indicates use by the same group.53 Next, the material evidence of the Qumran scrolls themselves tie the eleven caves to each other and the khirbeh. Compositions recur in different caves, indicating that the same group deposited the manuscripts in all eleven caves. Cave 4, which contained the largest cache of scrolls, with close to 600 separate manuscripts, seems to have been used as the main storage cave in antiquity. It is the hub of the collection as well, with the other caves acting like spokes on a wheel. Almost every manuscript found in Caves 1-3 and 5-11 is also found in Cave 4, sometimes in multiple copies. Examples, not counting the biblical books, but including both non-sectarian and sectarian texts, are the Serekh ha-Yah ̣ ad (Caves 1, 4 and 5), the Damascus Document (Caves 4, 5 and 6), the Temple Scroll (Caves 4 and 11), the Hodayot (Caves 1 and 4), various parts of the Enoch corpus (Caves 1, 2, 4, 6 and possibly 7), and Jubilees (Caves 1, 2, 3, 4 and 11).54
Scribal hands also recur over the eleven caves. The most well known case is the scribe of the Cave 1 scroll that contains the Community Rule, the Rule of the Congregation, and the Rule of the Blessings. This scribe also copied 4QSamc and made corrections to 1QIsaiaha (the Great Isaiah Scroll).55 He worked in the first half of the first century BCE, c. 100-75 BCE, the time frame during which the Qumran settlement was built.56 Other proposals of recurring scribal hands have been made over the years. J.T. Milik suggested that 4QEnochf ar (4Q207) and 4QLevid ar (4Q214) were written by the same scribe. J.P.M. van identified the same scribal hand in 11QTempleb (11Q20) and the first hand of 1QpesherHabakkuk. Recently, Eugene Ulrich has argued that the same scribe copied 4QIsac, 1QPsb, and 11QM.57 By far the most sweeping claim comes from Ada Yardeni, who has identified one scribal hand in at least 54 manuscripts.58 These manuscripts come from Caves 1, 2, 3, 4, 6 and 11 at Qumran, as well as one from Masada. They comprise scriptural manuscripts, general Second Temple Jewish works, and works that have been identified as sectarian, or belonging to the Qumran community and/or the wider movement to which it belonged. Yardeni dates this scribal hand to the late first century BCE, the floruit of the Qumran community.59
The fact that manuscripts penned by the same scribe turned up in different caves makes it difficult to argue that the caves are not connected to each other, as some scholars have attempted to do.60 The three major examples I have given of scribal hand identification demonstrate this. The first common scribe to be identified, of 1QS, 4QSamc and 4QTest (and possibly others), has manuscripts found in Cave 1, a limestone cliff cave, and Cave 4, a marl terrace cave.61 Ulrich's scribe's manuscripts were found in Caves 1 and 4, and also Cave 11, a limestone cliff cave at some distance from Khirbet Qumran. Yardeni's scribe has the widest distribution, with Caves 1, 4 and 11, but also Caves 2, 3 and 6. It becomes very difficult to argue that the caves are not connected if manuscripts from the same scribal hand are found across them, since the scribe must have copied the manuscripts in one place, and they were brought to the separate caves from that one place.
Thus there is sufficient evidence for a strong case that the Qumran scrolls are a collection, belonging to a specific Jewish group of the late Second Temple period, a group that resided at Qumran and deposited the scrolls in the caves. Now I would like to argue that it has the marks of being a scribal collection. That is, the group that put this collection in the caves had a strong scribal component, as scribes have been defined at the beginning of this paper.
A Scribal Collection First, it is a multilingual collection, containing Hebrew, Aramaic, and Greek documents. It was scribes who were trained in different languages, as noted above; even people who might be otherwise literate, such as temple priests, would not necessarily have been multilingual. The presence of only Greek papyrus texts in Cave 7, a residential cave, indicates an inhabitant (a scribe?) with a particular interest and training in Greek. The manuscripts of the book of Tobit furnish another example of bilingualism: four manuscripts of Tobit were found in its original Aramaic (4Q196-199), in addition to one manuscript (4Q200) in a Hebrew translation. The translation of an Aramaic work into Hebrew demonstrates the activity of a scholar scribe. Further, the language of the sectarian texts is Hebrew, but an archaic, biblicizing Hebrew, again indicating scribal training. The only major literary document (apart from the Copper Scroll)62 written in a more colloquial language is 4QMMT, which may have begun as a letter, although it evidently became a treatise for study (as witnessed by its multiple copies). 63 Second, there is evidence of scribal activity and interests throughout the collection. There are, of course, the manuscripts themselves, most of which were prepared by trained scribes and those who worked for them. The majority of the manuscripts were formally prepared scrolls that came out of scribal workshops. The manuscripts continued to be worked on and cared for, as 62 The Copper Scroll is anomalous in several ways. As its name implies, it is engraved on thin copper sheets, the only composition from antiquity on copper. Its language is an early form of Mishnaic Hebrew, not the (archaizing) Biblical Hebrew of the rest of the Qumran scrolls. It is not in any sense a literary composition, but is a listing of treasure deposits and their hiding places. Whether or not these treasures (which were enormous) were real was the subject of great controversy. Given the Copper Scroll's unique characteristics, and the fact that it was deposited in another area of Cave 3, away from the main deposit, it is a very real possibility that the Copper Scroll was deposited in Miqṣat Maʿaśe ha-Torah (DJD 10; Oxford: Clarendon Press, 1994), 65-108. evidenced by the corrections and repairs exhaustively catalogued by Emanuel Tov.64 This too is the work of trained scribes and their assistants. One telling piece of evidence in this regard are the over one hundred scroll tabs and ties which were discovered in Cave 8, tabs and ties which must have been used for the scrolls kept at Qumran. 65 The scripts in which the manuscripts were copied are indicative of scribal training as well. The Aramaic square script, which became the common chancellery script in the Persian period, is dominant, being used for scriptural, nonsectarian and sectarian manuscripts. However, manuscripts were also copied in the deliberately archaizing paleo-Hebrew script, while the esoteric cryptic script, used for sectarian texts, is clearly a scribal invention. 66 The contents too betray scribal activity. Translations, which we saw in the Tobit manuscripts, but are also evident in the Greek scriptural texts and the Job translation, has already been mentioned. It is not necessary for the argument that these translations were made at Qumran; the fact that texts in both their original languages and in translations were found in the collection is enough to indicate scribal interest.
The scripture scrolls and works belonging to the category Rewritten Scripture also include texts that show evidence of scholar scribe activity; in these manuscripts, the scribes are not mere copyists, but are tradents, editing and updating the received traditions for the next generation. The scriptural manuscripts found at Qumran demonstrate scribal reworking in numerous examples. Exodus and Numbers appear in both unexpanded and expanded versions. Jeremiah appears in a shorter, earlier form (4QJerb , d) and a later, expanded form (4QJera , c , e). The Psalms are found in at least two forms, one reflecting the later MT, another with a different order and additional psalms (11QPsa). The fact that two or more forms of these scriptural books were preserved also betrays an archival interest; the keepers of the collection wanted to preserve the older form of the text even while including a newer version.67
The hand of scholar scribes who acted as composers or editors is also evident in the category "parabiblical literature," defined as texts using a passage, event or character from a scriptural work as a "jumping off" point to create a new narrative or work.68 All of these texts, in one way or another, are anchored in a classical scriptural text, but then go their own way. The books of Enoch are an example, built as they are around the mysterious figure of Enoch as found in Gen 5:21-24. Henryk Drawnel has called attention in particular to the presence of the four manuscripts of Astronomical Enoch (1 Enoch 72-82; 4Q208-211), which he has shown is a Jewish example of general Babylonian computational astronomical lore, such as the Enuma Anu Enlil.69 This kind of computational astronomical text is a hallmark of scribal training; only scholar scribes worked with this kind of text. In the multiple editions of scriptural texts, the category Rewritten Scripture and the parabiblical texts we see scribes acting not as copyists, but as editor-authors, relying on the sacredness of the classic scripture to create what is essentially a new revelation.
Other types of literature also betray the scribal nature of the collection. Works like the Hodayot or Songs of the Sabbath Sacrifice are shot through with allusions and affinities to what was by the first century BCE Jewish scripture. This is a mark of a scribal education. The scribes were steeped and marinated in the classical literature of Israel. When they wrote a new composition, that language just poured out in a natural way. 70 Lists and computations are also evidence for scribal presence. As was evident from the Mesopotamian corpora, scribes compile lists, such as lexicons, compendia of natural phenomena, and genealogies.71 Many lists were found in the Qumran collection, especially in Cave 4. There are simple lists, such as 4QRebukes Reported by the Overseer or 4QMiscellaneous Rules. There are lists that involve learned computations, such as the Mishmarot, the tables of the priestly courses, and the various calendrical documents. These calendrical texts are an especial provenance of scholar scribe expertise, as shown by the Mesopotamian archives.
Cave 4 also preserves other kinds of extremely specialized scribal literature. The cryptic texts, written in the Hebrew language but in an esoteric alphabetic script, evince specific training, possibly in magic and divination. Then there are various small, fragmentary texts whose presence also indicates expert training. These include 4QZodiology and Brontology ar (4Q318), 4QExorcism ar (4Q560), 4QHoroscope (4Q186), and 4QPhysiognomy/Horoscope ar (4Q561). A quick comparison of this list, combined with the examples given above, with the contents of the libraries of the two scribal families from Uruk reveals startling similarities. As noted above, those libraries contained physiognomic and diagnostic omens, rituals, hymns, lexical lists, astronomy/astrology and mathematics, commentaries, and incantations.72 All of these types of texts are also present in the Qumran collection, indicating that it was at least partly shaped by the interests of elite scholar scribes. In other words, some of the texts found in the caves are the types of texts that scholar scribes collected, as part of their professional lives.
Finally, the khirbeh and the caves both preserve evidence of scribal activity, and, importantly, the training of junior scribes, and indicate that at least some of this scribal activity and training was taking place at Qumran itself. Four (possibly six) inkwells were discovered at Qumran, indicating that writing was indeed happening there.73 All of the inscribed material found in the ruins of the khirbeh and in the caves has been recently published:74 there were 51 ostraca or jar inscriptions in Hebrew, 11 in Greek, and 3 in Latin (the 3 in 72 Latin come from the Roman occupation in Phase 3). 75 In addition, in a 1996 survey, James Strange uncovered an inscribed ostracon along the wall of the settlement, which is a type of deed.76 Some of the inscriptions are not administrative, but are scribal exercises.77 De Vaux early announced the discovery of an ostracon from the ruins inscribed with a complete alphabet, which he identified as the work of a "pupil-scribe."78 This would appear to be KhQ161. KhQ 2207, a "practical student exercise," contains a quotation from the Psalms. Thus, there is evidence for writing activity in the ruins of the buildings, especially but not only administrative documents. These ostraca and jar inscriptions were abandoned in the buildings at the time Qumran was destroyed by fire in a Roman attack in 68 CE. The religious texts, both leather and papyrus, however, were carried to safety in the caves, indicating their importance to the people who lived there.
In the caves we also find evidence for the work and training of scribes. The discovery of over 100 leather tabs in Cave 8, mentioned above, is evidence for scroll manufacturing larger than a private collection. Whoever lived in or used Cave 8 must have been making or storing those scroll tabs for a collection of scrolls, whether for new scrolls or the repair of old scrolls. It does not take a tremendous leap of the imagination to suppose that the scrolls in question were in the settlement at Qumran. Further, leather in various stages of preparation was found in three caves near Qumran, including "thin pieces to be used as parchment," again pointing to the production of scrolls in the khirbeh. 79 The manuscripts themselves contain some evidence of scribal training. 4Q234, 4Q341, 4Q360 and possibly 4Q338 have been identified as scribal exercises. All of these manuscripts date to the first century BCE, when Qumran was inhabited. It seems to me very unlikely (if not absurd) that these little exercises would have been brought to Cave 4 from outside the community. Therefore these exercises must have been done at Qumran itself. All this evidence indicates that scribal activity was taking place at Qumran.
Conclusion
The Qumran scrolls are demonstrably not only a particular Jewish sectarian collection, but a Jewish sectarian collection shaped by the particular interests of an elite group of scholar scribes attached to that community. That collection is best defined as a library with an archival component.
The major difference between the definitions of a library as opposed to an archive is that an archive contains documents of historical importance and serves as a repository of written material.80 The purpose of an archive, in other words, is to retain everything from the life of an individual or a community. This is not necessarily the purpose of a library; a library exists for the benefit of its users, collecting texts that will be used by them in some way or another.81 Observing the Qumran collection (and recalling that what was preserved is just a percentage of what was hidden away in antiquity), we see an effort to preserve, to store, and to keep everything. There are multiple copies and multiple editions of major works, scriptural, non-sectarian, and sectarian, some of which were two centuries old in the last decades of the community's existence. These ancient scrolls were not "lending" texts; they would have been too fragile. They were being preserved, stored, or kept as part of the history of that community. At the other end of the spectrum, there are tiny little scribal exercises of interest to nobody except possibly the trainee scribe himself. Why were they stored in Cave 4, unless the purpose was to keep absolutely everything? There are extremely esoteric works, such as the horoscopes and the brontologion, which would have been of interest only to a few highly trained master scribes. There are Greek texts, again only of interest to an inhabitant with specific training in that language (such as the occupant of Cave 7). Thus, the Qumran collection has all the hallmarks of being an archive. This archive also functioned as a library for the members of the community who lived at Qumran. In fact, the 80 See again the definitions given in f. 20. 81 In the Hellenistic world the premier example is the library of Alexandria, which collected literary texts for the benefit of the scholars attached to the Museion. Casson, Ancient Libraries, 31-34, and Berti's paper in this volume. Hezser observes that "no Jewish public libraries seem to have existed in Palestine" ( Jewish Literacy, 497). Note that no system of organization or cataloguing was found at Qumran, other than the titles written on the outside of some manuscripts. Tov, Scribal Practices, 120-21.
presence of manuscripts that appear to be for personal use in caves 5 and 7-9, which were residential caves, argues that it did; these scrolls would have been removed from the main library in the buildings and taken to the residential caves.82 For these reasons, the label "library with archive" seems best suited to the nature of the collection. The collection's purpose was to function as the archive of the wider movement to which the Qumran community belonged, as well as the library for the residents at Qumran, and it was collected and tended to by the professional elite scholar scribes attached to the community for that purpose. The question of who that community was, and why it had an elite scribal component, is the subject of another paper, but the most plausible scenario to date is that during the second century BCE one group of the scribal elite located in the Jerusalem Temple, allied with priests opposed to the Hasmonean priest-kings, broke away and formed the Essene movement. These Essenes (or proto-Essenes) eventually left the Jerusalem Temple and its library/archive and created their own library/archive at Qumran.
82 No library has ever been certainly identified in the ruins of Qumran. De Vaux suggested that locus 4 may have been a library, but eventually identified it as the "council chamber." There were no traces of shelves or racks in the room, but there were two niches in the south wall that may have been used to store scrolls. There was a third niche in nearby Locus 2, along with a high bench that may have been a support for shelving (Archaeology and the Dead Sea Scrolls, 32). Stegemann, building on de Vaux's suggestion, proposed a library complex in loci 1, 2 and 4 in the main building. He suggested that two of those rooms were used to store scrolls, on shelves and in clay vessels. 
